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| Mr. CHANDLER 


SIR, 


4 P | — 4 5 0 EE 
s your Zeal and Warmth for 
N 4 , _ 1 i — 
20, Cauſe of Chriſtian Liberty (which, 


in plainer Engliſh, is univerſal 
2 Latitude and Comprehenſion) 


jurious Repreſentation ; not without ſome hopes 


of 


what you are pleaſed to call the 


Letter, 
p- 5- 


124 


Letter, of convincing you (of what you declare was not 
p. 3. your Intention) that you have both miſtaken his 


v4.3 
0 


Lordſpips Meaning, and drawn inconcluſroe In- 

erences from it. It coul certainly be no crime 
to oppoſe his Lordfhip's Judgment to one of his 
Presbyters, provided there were juſt ground for 
ſuck Oppoſition. But great Care ſhould have 


been taken not to miſrepreſent his Lordſhip. 


You ſhould have been ſure, that you were under 
the Influence of no Paſſion or Prejudice, which 


might byaſs your Judgment, and incline you to 


think him more favourable to your Sentiments, 


than there was real Foundation for: You ſhould 


not only have been abundantly perſuaded, but 


have evidently and clearly perceived, that your 
 Conclujrons were juft and good; and then there 


could have been no danger of miſtaking. A 
particular Sentence might ſeem to favour your 


Opinion at firſt fight, which upon a more thorough 


View would appear quite otherwiſe ; or an am- 
biguity of Phraſe might leave room for your In- 
terpretation, when the thread of the Diſcourſe, 


the particular Deſign in view, and the courſe of 


the Argument, might determine the meaning to 
be directly the reverie. This is what ſhould 
have been well weigh'd and conſider'd; and if 
it had, might have ſaved your ſelf and me the 

Trouble of this Letter. 4 
His Lordſpip's Doctrine, you ſay, ſtands thus ; 
That the ſeveral Denominations of Chriſtians 
agree tn the Subſtance, i. e. all the neceſſary 
Articles of Chriftianity, aud in the neceſſary 
Enforcements of the Practice of it. This is the 
Opinion you would fix upon his Lordjhip, with 
a long Train of Conſequences of half a dozen 
Pages, every one of which is entirely ſubverſive 
of all legal Eſtabliſhments of Chriſtianity, ps 
| | WI 
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well as of all Church-Communion : Which, - hi 
therefore, you could not with any ſhew of Pro- 1 
bability, or even with tolerable Decency impute 
to a Perſon of his Lordſhip's Station and Cha- — 
racter. Nor can you yourſelf believe, that thoſe | 

are really his Lordſhip's Sentiments, even while | i 
you are charging him with them, as you muſt \ 
know (what his Lordſhip has eminently ſhewn 
both in his Writings and Actions) his firm and 


jecting any of the Denominations of Chriſtians 
out of the Church of Chrift, or excluding them 
the Church of England, or think Subſcriptions p. 41. 
neceſſary to preſerve Uniformity in the Faith, oi 
appear at all concern'd to promote ſuch an Uni- 
formity, but, on the contrary, to allow Variety 
of Opinions © Theſe are Notions which, tho“ 
Tou may think proper to appear in Defence of, 
yet can make no Impreſſion, when fix'd on his 
Lordſhip ; every day of whoſe Life is an effectual 106 
Confutation of them; and, in whoſe Writings 10 
there is not the leaſt Hint or Footſtep of them, 0 
bur the direct contrary *. Bur theſe, you'll ſay, - Wi 
are 


| : © 1 


inviolable Attachment to our civil and religious 1 
Eſtabliſhment. With what Truth then can you | Il 
conclude, that in his Lordſhip's Judgment, none Letter, Vl 
ef the ſeveral Denominations of Chriſtians can be P. 37. 1 
Heretichs; that, his Lordſhip cannot be for re- p. 38. Wl 


_ Flt may not be improper in this Place to cite 

a Paſſage from his Lordihip's Concio ad & nodm, 

de Excommunicatione, publiſhed in the Year 1715. 

© Pravitatem Doctrinæ five Dogmata Fidei Chri- 
* ſhanz adverſa excommunicationem mereri inde | 
* conſtat ; quod cum Eccleſia Chriſtiana fit ſocie- — _ 
tas, quz membra niſi prz-eunte Fidet Profeſſione 
„non fecipit; fi quis hac conditione admiſſus a 
Fide illa publice diſceſſerit, adeoq; Fake 
5 | | Go 55 £ quaſi 
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are neceſſary Conſequences of the general Poſi- 


tion laid down above, and you only charge them 
as ſuch. If ſo, and they be allow'd (as they 


muſt be) to be inconſiſtent with his Lordſhip's 


known Principles, ſhould not you have concluded 


from hence, that his Lordſhip could not mean, 
what you impute to him, in the Sentence under 
Debate, tho' the words might ſeem to look that 


way? Had there been an inaccurate or unguard- 
ed Expreſſion (as is ſometimes the caſe of the 
beſt Writers, when they are intent upon another 


Point) yet would not every candid Reader have 


interpreted it conſiſtently with the Biſhop's a- 
vow'd Principles, ſo as not to injure the main 


Argument in view ? But I have no occaſion to 


| beſpeak your Candour in this particular; as I 


hope to make it appear before I take my leave, 


that his Lordſhip's Sentiments and Expreſſion 


— 2 


* quaſi revocaverit, ipſe ſe e numero Chriſtianorum 


« jubtrahere videatur, a- Chriſtiana Societate (ſi ſe 
* ultro non ſubtrahat) jure merito ſeparandus. —— 
* In eandem ſententiam a divo Johanne memora- 
* bile illud accepimus præceptum; Omnis qui re- 


 Gcedit & non permanet in Doctrina Chriſti, Deum non 
© habet ; qui permanet in Doctrina, hic Patrem & 


6% Hllium habet & quis venit ad vos & hanc Doctri- 
* nam non affert, nolite eum e in domum, nec, 
« Ave, ei dixeritis; qui enim dlicit illi, Ave, com- 
* municat operibus ejus malignts. Idem ſcilicet Jo- 


hannes Apoſtolus, qui Irenæo referente Cerinthum 


© Divinitatis Chriſti oppugnatorem in Balneo re- 


** periens ex eo ſtatim profilivit.” From whence, I 
dure tis clear, that his Lordſhip did not ſup- 
ole that all who profeſs'd Chriſtianity were to 
e received into Communion, if they held Dogmata 
Chriſtiane FHidei adxerſa, Tenets contrary to the 


Chriſtian Faith ; intimating at the cloſe of the Pa- 
ragraph, that ſuch a one was Cerinthus, an Oppugner 


of Chriy Divinity 


are 
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are entirely conſiſtent with one another, and 
with Truth ; tho' by no means favourable to 
your Plan for the Union of all Chriſtians. 
Jo prevent Miſtakes, and give the Reader 
the fuller and more diftin& View of his Lord- 
ſhip's Sentiments, I ſhall put down the whole 
Paragraph at large ; for a Reaſon you will af- 
terwards ſee, beginning a little higher, and car- 
rying it down a little lower, than as it ſtands in 
your Letter to his Lordſhip. 


Second Paſtoral Letter, p. 24, 25, 26. 


_ © By attending to the Matters wherein the 
cc Philoſophers differ'd, we ſee clearly that they 
gc were Points which concern'd the very Being of 


« Religion and Virtue ; and that thoſe Differen- 


e ces render'd the Motives and Obligations to 


cc both, precarious and uncertain. And this 


_ © ſhews how unjuſt the Objection is, which In- 


c fidels raiſe upon this Head, from the differ- 
« ent Opinions among Chriſtians, and the ſeve- 


ce ral Sets and Denominations form'd upon thoſe 
«Differences. As long as Men are Men, and 
4 have different degrees of Underſtanding, and 


© eyery one a Partiality to his own Conceptions ; 
* it is not to be expected, that they ſhould agree 
© in any one entire Scheme and every Part of it, 
in the Circumſtances as well as the Subſtance, 
fe in the Manner of Things as well as in the 
“Things themſelves. The Queſtion therefore 
ge 1s not in general about a Difference in Opini- 
f© on, which in our preſent State is unavoidable, 
© but about the Weight aud Importance of the 


Things wherein Chriſtians differ, and the 


Things wherein they agree. And it will ap- 


spear, that the ſeveral Denominations of Chri- 
ſtians agree þoth in the Subſtance of Religion, 


and 
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« and in the neceſſary Enforcements of the Pra- 


« ctice of it: That the World and all Things in 
6 jt were created by God, and are under the 


« Direction and Government of his all-powerfut 


« Hand and all-ſeeing Eye: That there is an 


« eſſential Difference between Good and Evil, 


es Virtne and Vice : That there will be a State 
* of future Rewards and Punifhments according 


* to our Behaviour in this Life; That Chriſt 
cc was a Teacher ſent from God, and that his 
_ Apoſtles Were divinely inſpir'd; That all Chri- 


5e ſtians are bound to declare and profeſs them- 
6 ſelves to be his Diſciples ; That not only the 
C Exerciſe of the ſeveral Virtues, but alſo a Be- 


« lief in Chriſt, is neceſſary in order to their 


te obtaining the Pardon of Sin, the Favour of 
* God, and Eternal Life; That the Worſhip 


4 of God is to be perform'd chiefly by the Heart, 
* in Prayers, Praiſes, and Thankſgivings ; and 
& as to all other Points, That they are bound 


* to live by the Rules which Chriſt and his Apo- 
« ſtles have left them in the Holy Scriptures. 
c Here then is a fix'd, certain, and uniform 
«* Rule of Faith and Practice, containing all the 
© moſt neceſſary Points of Religion, eſtabliſh'd 
<« by a divine Sanction, embrac'd as ſuch by all 


« Denominations of Chriſtians, and in itſelf a- 
« bundantly ſufficient to preſerve the Knowledge 


* and Practice of Religion in the World. As 


* to Points of greater Intricacy, and which re- 


* quire uncommon Degrees of Penetration and 
* Knowledge ; ſuch indeed have been Subjects 
e of Diſpute among Perſons of Study and Learn- 


ing inthe ſeveral Ages of the Chriſtian Church; 


but the People are not obliged to enter into 
e them, ſo long as they do not touch the Fund- 


« ations of Chriſtianity, nor have an Influence 
EL gp ens upon 


E 

te upon Practice. In other Points, it is ſuffici- 
cc ent that they believe the Doctrines, ſo far as 
« they find, upon due Enquiry and Examination 
c according to their ſeveral Abilities and Op- 

4 portunities, that God has reveal'd them. Now 
< this is a State of Things very different from 
ce that of the Heathen World; in which their 


« Teachers differ'd about the moſt important 
* Points in Religion: And while no one could 


« claim an Authority from God, nor any Right 


* to require an Aſſent to his Doctrines; the 


© Generality of People had no certain Teſt to 
«try them by, nor by Conſequence any Means 
« to deliver themſelves out of a Maze of endleſs 
Doubt and Uncertainty. Which is well ex- 
e preſs'd by an antient Writer, in Anſwer to 
* the Queſtion, Did the Philoſophers then teach 


Lac. I. 3. 
C. 21 


© nothing that was right 2 Yes, ſays he, many 
« Things ; but their Precepts have no Weight, 


« r they are human, and want & divine 


* Saprttion. They are not believ'd, becauſe he 


« who hears, thinks himſelf a Man, es well as 


8 He who teaches. 


That we may underſtand rightly the force and 


meaning of theſe Paſſages, it will be neceſſary 


to conſider the Argument the Biſhop was upon, 


and the Objection he was anſwering. His Lord- 
hip had urg'd againſt the antient Philoſophers, 
That © the Differences among them in Points 


* of the greateſt Weight and Moment, were 


* endlefs and irreconcileable. —--— While ſome 


* aflerted the Being of a God, others openly 
denied it; while ſome were willing to be- 
e lieve, that the Soul was immortal, and that 


* they ſhould live in a future State, others 


« 2firm'd it to be mortal; while ſome affirm'd 
* chat 


Paſt.Lieot 
P. 20. 


r 


Paſt. Let. 
P- 23. 


[8] 
& that Virtne and Vice were eternal and un- 
<« changeable, it was the Doctrine of others, that 


< nothing was good or evil, juſt or unjuſt, Ec.” 


With feveral other Opinions, enumerated by 


his Lordſhip, which concern'd the very Being of 
Religion and Virtue, and render'd the Motives 


and Obligations to both, precarious and un- 
certain. © And this ſhews the great Advantage 


« of a Divine Revelation as well to aſcertain our 


« Duty, as to engage our Attention and Re- 


cc gard to it; to give all Men, great and ſmall, 


ce learned and unlearned, a ſure Rule and a 
ce clear View of all they are to do, and effectu- 


c ally to engage them in a ſteady and uniform 


« Purſuit of the great End, that ſuch a Reve- 


c lation propoſes.” To this it has been ſome- 


times objected by Infidels, That the Chriſtian 
Revelation has not anſwer'd this End; that we 
arc no better agreed about religious Points than 
the antient Pagans were, which they infer from 


the different Opinions among Chriſtians, and 


the ſeveral Sects and Denominations form'd u 


on thoſe Opinions. Upon which his Lordſhip 


obſerves, That the Queſtion is not in general 


« about a Difference of Opinion (which, in our 


« preſent State, is unavoidable) but about the 
« Weight and Importance of the Things where- 
e in Chriftians differ, and the Things wherein 


« they agree.“ The Pagan Philoſophers (as 
has been obſerved) differ'd about the moſt ne- 
ceſſary Points, Things that concern'd the very 
Being of Religion, as the Exiftence of God, a 
future State, the eſſential Difference between 


Virtue and Vice, and the like. Now, will it 


not be a ſtrong Argument in favour of Chriſtia- 
nity, that its Profeſſors do not differ about thoſe 
mott neceſlary Points, about the Being of a 

| God, 
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God, a future State, Sc.? Will it not be an 


effectual Anſwer to the Objection which Infidels 
raiſe upon this Head from the different Opi- 
nions among Chriſtians, that they are agreed 
about thoſe moſt eſſential Points of Religion, 
which the Philoſophers were not 2 And was not 
this the Obje&ion his Lordſhip undertook to 
_ anſwer ? Pleaſe, Sir, to conſider the Differences 
of the Philoſophers on the one hand, and the 
Agreement of Chriſtians on the other, and you 
will ſee, that they ſtand in full Oppoſition. 


The Philoſophers _ Chriſtians are 

_ difter'd, FE 
I. About the Being] I. About the Being 
of God, the eſſential of God, the eſſential 


Difference between Vir- Difference between Vir- 


tue and Vice, Gc. Things tue and Vice, Sc. Things 
which concern the very which concern the very 
Being of Religion and Being of Religion and 
ä Virtue. 

II. About a State of II. About a State o 
future Rewards and Pu- future Rewards and Pu- 


niſhments according to] niſhments according to 
our Behaviour in this our Behaviour in this 


Life, the neceſſary Eu- Life, the neceſſary En- 
forcement of the Practice|forcement of the Practice 
of Religion and Virtue. of Religion and Virtue. 


THEREFORE, 
Chriſtianity greatly excells the antient Philo- 
ſophy in aſcertaining our Duty, in affording us 


ſuch a fd, certain and uniform Rule of Faith 


and Practice, as to leave no room for Diſpute 
about what concerns the very Being of Religion 
and Virtue, and the neceſſary Enforcements of the 


Practice of them, concerning which all the ſe- 
| HS I veral . 


Paſt. Let. 


b, 24. 


[ 10 ] 


veral Denominations of Chriftians are in fact 
agreed. 

Thus, Sir, I have furniſh'd you with an An- 
ſwer to the Query which you left aunanſwer'd, 
becauſe*you could not poſſibly deviſe an Anſwer to 
it upon the Scheme of your learned Adverſary. 
And vet I have offer'd nothing but what ſeems 


to be the juſt Anſwer to the Obje&ion of Infi- 


dels, nothing but what is perfectly agreeable 


to his Lordſhip's Anſwer, and Dr. Berriman's 
Explication of it. 


I know you have endeavour'd to give a dit- 
ferent Turn to his Lordſhip's Argument, in 
order to deduce from it Latitudinarian Con- 
ſequences, which his Lordſhip abhors. And I 
own you have, by a little Slight of Hand and 


a dexterous ſhitting of Words to another mean- 


ing than was intended, given a plauſible Ap- 
pearance to your Repreſentation of his Lord- 


ſhip's Sentiments. But whether this were the 


Effect of a ſincere Intention to repreſent him 
truly, or of a ſtrong Inclination to make him 
ſpeak what ſuited your own Hypotheſis, I don't 
pretend to determine. However 'tis plain, that 


his Lordſhip's Argument wanted no more than 


J have ſaid, which is a reaſonable Preſumption 


that he intended no more. If there is any Am- 


biguity in the Words, the Point in hand ſhould 
determine the Senſe of them. I proceed there- 


fore to conſider his Lordſhip's Words, and your 
Interpretation of them. „ 


I. His Lordſhip ſays, That the ſeveral] De- 


nominations of Chriſtians agree in the SuB- 


STANCE OF RELIGION, which is put in oppo- 


ſition to what he had ſaid above, That the Phi- 


/oſophers differ'd in Points which concera'd the 
Der BEING OT RELIGION. In which two 
Paſlages 
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Paſſages tis plain, that the SUBSTANCE of Re- 


ligion, and the BEING of Religion mean the 


ſame thing. By the Sus TAN CE of Religion 


you would have the Biſhop underſtand all the ne- 
ceſſary Articles of Chriſtianity - So here, inſtead 
of Religion, you would ſlip upon us Chriftiani- 
ty. But why ſo? Are the Terms ſynonomous, or 
is not the former a much more general Expreſ- 


ſion than the latter? How then ſhall we come 
at its determinate Senſe, but by conſidering the 


Argument in hand, or the principal Point to be 


proved? Now the Deſign of his Lordſhip was 


_ plainly this; to ſhew that there were not thoſe 
Differences among Chriſtians that there had 
been among the Pagan Philoſophers, Differences 
about the Subſtance, the very Being of Religion. 
What Religion? What, but that which is ſo 
in the moſt general Senſe of the Term, ſuch as 


is applicable both to Deiſts and Chriſtians. There 


are ſome things, which muſt ſuit the Idea of 
Religion in the abſtract, or general Senſe ; 
which give the Name, Nature, and Eſſence to 
Religion, or which are neceſſary to it, as Re- 
ligion. In thoſe Particulars all Religions muſt 
agree, as there are other things, which diſtin- 


cuith the ſeveral Kinds of Religion. Now *tis 


evident as well from his Lordſhip's expreſs 
Words, as from the Deſign of his Argument, 
that he is here {peaking of Religion in its ab- 
ſtract Nature; he is ſpeaking of what relates to 
Religion as /#ch, of what concerns the very Be- 
ing and Subſtance of it, or determines its Name, 


Nature, and Eſſence; as the Exiſtence of a God 
and a Providence, the eſſential Difference be- 
tween Virtue and Vice, the Belief of a future 


State of Rewards and Puniſhments. Without 
theſe there can properly be no ſuch thing as 
2 Religion. 


Letter, 
P· 1 3. 
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Religion. They are what ſome of the antient 
Pagans diſputed or denied, and what all Chriſti- 
ans, of whatſoever Sect or Denomination, are 
fully agreed about, however they may differ 
abou other Articles, which concern them as 
Chriſtians ; Articles that may be more or leſs 
neceſſary, as they more or leſs affect the Vitals 
of Chriſtianity, are of greater or leſſer Import- 
ance. Our Religion comprehends under it all 
that was good in Paganiſm, and a great deal 
more; and there are ſeveral Views in which its 
ſuperior Excellency might be ſhewn, as being 
more clear and determinate, more pure and holy, 
more perfect and adequate to our Duty. But 


that which it was to the Biſhop's Purpoſe to con- 


ſider in the Argument he was upon, was its 
Clearneſs and Determinateneſs with reſpect to 
thoſe prime Verities, thoſe fundamental Prin- 
ciples of all Religion, which were Matter of 
eternal Diſpute among the Philoſophers, for 
want of a proper Authority to determine a- 
mong ſo many different and contradictory Opi- 


nions ; and which Chriſtianity had ſo far put be- 


yond all Queſtion, that no Chriſtians of what- 
ſoever Sect or Denomination ever differed about 
them. This is what, upon a careful Peruſal of 
his Lordſhip's admirable Defence of Chriſtianity, 
ſeems to me to be his Deſign in the Paſſage un- 


der Debate; and I own, I am not a little ſur- 


Leiter, 
P- 14. 


| Rey, p. 6. 


priz'd, that a Perſon of your Acumen ſhould 
miſtake him; miſtake both his Argument and 
Expreſſion, and then make a ſolemn Appeal to 


his Lordſpip's Honour and Conſcience for a De- 


ciſiun of what is as clear as the Day. When 
the judicious Dr. Berri man had obſery'd to you, 
that his Lordſhip ſpoke of Religion only in a ge- 
neral View and in Oppoſition to Philoſophy, you 

_ give 
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give the Alarm of Confufien and Abſurdity * 


And where do they lie but in this? A Deno- 


minations of Chriſtians embrace a Rule of Faith 


an Practice, eſtabliſpd by a divine Sandtion, 


which is in itſelf abundantly ſufficient to preſerve 
the Knowledge and Practice of Religion in gene- 
ral in the World, in Oppoſition to Philoſophy ; 
tho” there is ſomething farther neceſſary to the 
fuller Direction of our Knowledge and Practice 


in particular, or to the particular Support of 


Chriſtianity as ſuch. Or thus; God hath eſta- 


bliſ'd a Rule of Faith for Chriftians to keep up 


Religion in general, without Reeping up to Chri- 


ſtianity in particular. Now, Sir, ſuppoſing this 


to be the Caſe, where lies the Abſurdity ? Is it 
abſurd to ſay, that there is a real Benefit con- 
vey'd to Mankind by the Chriſtian Inſtitution, 
in ſettling beyond diſpute the fundamental Prin- 
ciples of Natural Religion, though by accident 


_ Chriſtians are not ſo fully agreed about ſome of 
_ thoſe which are peculiar to Chriftianity © Or 


rather, Is not this the very thing which ſhould 
be ſaid, as a proper Anſwer to the Objection 
which his Lordſhip was conſidering ? But per- 


haps you may imagine, the Abſurdity lies here; 


that the Chriſtian Revelation is ſufficiently clear 


to preſerve the Knowledge and Practice of Rel i- 
gion in general in the World, and yet not % 
cienily clear for the particular Support of Chri- 


ſtianity. And if this be your Meaning, I an- 
{wer ; 


1. That this is an Objection of another kind 
than what his Lordſhip was conſidering ; and 
he could have no Reaſon to account for che Dit- 
ferences among Chriſtians, whether about Fun- 
damentals or Non-fundamentals. It was a ſut- 

ficient 
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ficient Anſwer to the Infidel-Objection to ſay, 


that Chriſtians of all Denominations were agreed 


about thoſe eſſential Points of Religion, con- 
cerning which the Philoſophers difter'd. 
* ; | | | 


2. That there is no Abſurdity in ſuppoſing, 


that all reveal'd Doctrines are not equally clear, 
any more than that they are not all equally ne- 


ceſſary. Why may not thoſe of primary Con- 


ſideration and Importance be clear in the firſt 
Degree, thoſe that are in the next order of Im- 


portance clear in the next Degree; and ſo of 


3. That there is nothing in the Chriſtian 
Revelation of Importance to us but what is 


ſufficiently clear, clear enough to be rightly un- 
derſtood by unprejudiced Minds, and right Diſ- 
poſitions ; who come prepared with all proper 


previous Learning, and make uſe of all the ne- 
ceſſary helps for Information. Some Perſons may 
have Talents, which others want; and no doubt 


but thoſe of greater Abilities and Opportunities 


will be capable of a more perfect Knowledge of 


the ſeveral Articles of their Religion. But then 
nothing will be requir'd of any, more than he 
has Talents for. And there are none but what 


have at leaſt one Talent : None, but what with 


proper Care and Diligence may have Abilities 
to underſtand rightly as much as is abſolutely 


neceflary for their Salvation; which is as plain, 


as that God has given us ſuch Faculties, as will 
not neceſſarily lead us into any great or import- 
ant Error. In theſe reſpects then the Chriſtian 


Revelation is ſufficiently clear; and ſhould you 
ask me, How is this conſiſtent with my Inter- 


pretation of his Lordſhip's Doctrine? Or how 
it 


11 


it can be ſaid to be ſufficiently clear as to its 0 
Eſſential and Fundamental Articles, when con- 
feſſedly Chriſtians of all Denominations are not — 
agreed about them; I anſwer, | 


4. That tho' the Agreement of Chriſtians, in 
what concerns the very Being of Religion, is an 
effectual Proof of the Sufficiency of the Chriſtian 
+ Revelation for that End, and 1s therefore a good | 
Argument of its Uſefulneſs and Excellency, in | 
Oppoſition to Pagan Philoſophy ; yet the Argu- il 
ment will not hold e converſo. Tis a Rule in il 
Logic, that univerſal afirmatives are not ſimply Il 
convertible ; which is applicable in this Caſe. | | 
For we can reaſon à priori for the Sufficiency of | 
Revelation for the End propoſed, though the 
Event does not always anſwer. The Revela- 
tion is {uppoſed to be divine, and God to be 
wiſe, juſt, and good, therefore it muſt be ſuffi- 
cient in itſelf for the Purpoſes intended. There 
are ſeveral Articles of our Religion, and thoſe 
of Importance too (as you yourſelt mait allow) 
concerning which there is a great Variety and -.- 
vide Difference of Opinions, which yet it would 4 
be injurious to the divine Wiſdom to ſay were not 1 
ſufficiently clear from Scripture. — Sufficiency is a 
relative Term, for we may always ask, Sufficient for 
what £ What may be ſufficient to one End, may 
not be ſo to another; what may be ſufficient to vin- 
dicate the Conduct of God towards moral Agents 
may be inſufficient to over-rule the Prejudices 1 
and Paſſions of Men. And notwithſtanding the 4 
Variety of Opinions concerning certain Chriſtian 
Doctrines, yet {till it muſt be allow'd, that they 
are ſufficiently clear, if rightly attended to and 
ſincerely regarded; that the Blame is not to be {| 
thrown upon Revelation, but upon e 1 
n il 
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And therefore did Chriſtians differ even about 
what concerns the very Being of Religion, or a- 
bout ſuch Things as his Lordſhip has ſhewn 
that in Fact they do not differ, this would be 
no Proof, that ſuch Revelation was not ſuffici- 
ently clear, becauſe to Chriſtians there is ano- 
ther and better Proof from the Nature of the 
Thing, that it is and muſt be fo ; tho it could 


not be made uſe of againſt the Perſons his Lord: 


ſhip was oppoſing. 

Should you urge, that no Argument à priori 
can prove that to be true which is found in fact 
to be falſe: I allow it, and reply, That I am 
not contending for its abſolute but conditional 
Sufficiency, ſuch as ſuppoſes Men to make a 
proper a of the Faculties and Opportunities 
which God has given them; and therefore ren- 
ders them accountable for any Neglect or Abuſe, 
and acquits Revelation. 9 


But ſhould you farther urge, that it reflects 


upon the Wiſdom and Goodneſs of God, to 


ſuppoſe him to give ſuch a Revelation, as he 
a be inſufficient for the End 


knew would in 
propoſed; this I muſt beg leave to deny. 
1. Becauſe the more Helps and Aſſiſtances 
God indulges Men towards the Knowledge and 


Practice of their Duty, ſo much the more are 


they /eft without Excuſe for abuſing his Favours, 
{o much the more readily they mutt acquit God, 
and condemn themſelves in their own Conſci- 
ences. _ -:: „ „ 8 

2. Becauſe as long as men are moral Agents, 
ſo long it will be in their Power to abufe the 


greateſt Favours which God can grant them; 


they may ſhut their Eyes againſt the cleareſt 
Light, or harden their Hearts againſt all means 


of Conviction. And therefore in this reſpect 


there 
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there can be no ſuch thing as Sufficiency ; it is 
Impoſſible that God ſhould have reveal'd any 


thing ſo clearly, as to leave no poſſible Rooni 


for their perverting it, or differing about it. 
Thus *tis evident to a Demonſtration, that 
the Inſufficiency of a Revelation to any End, is 
not to be meaſur'd by its not anſwering that 
End in Fad, but by its not being in reaſon 


adequate to that End, ſuppoſing Men to make 


that uſe of it that they might and ought. And 


with regard to the Clearneſs of the Chrittiari 
Revelation; tis certain à priori, that *tis ſuffi- 
ciently clear to have removed all material Dif- 


ferences of Opinions in religious Matters, pro- 
vided Men would ftudy it without Paſſion or 


Prejudice, and make uſe of all proper Helps to 
the underſtanding it; yet our Saviour foretold 


that there #24} be, what Hiſtory and Experience 
ſhew there are and always have been, Here/jjes 
among Chriſtians. 5 

The Obje&ion is the very ſame liere as That 
from the ill Lives of Chriftians againſt the Ex- 
cellency of Chriſtianity. All Chriftians do not 


live in a conſtant and uniform Practice of their 


Duty, therefore the Chriſtian Religion is really 
and in it ſelf inſufficient for that purpoſe. How 
wide the Conſequence ? and how inconſiſtent with 
St. Paul's Doctrine, that Scripture was given,--- 
that the man of God might be perfect, throughly 
furniſhed unto all good works And if he is not 


ſo, the Blame can reſt oo, himſelf. Indeed 


fo far as Chriſtianity has in fact brought about 
the good Ends propoſed, ſo far we may argue 


for its Excellency and Sufficiency for that Pur- 


poſe, but the converſe of the Argument will ne- 
ver hold. Thus if Chriſtians are in fact better 
Men, freer from notorious Corruptions in Pra- 


D» ice, 
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| &tice, and have their Lives and Converſations 


more conſonant to thoſe general Principles, which 
colicern the very Being of Morality and Virtue, 
than the Pagans had; this will be a demonſtra- 
tive Argument of the ſuperior Excellency of 
Chriſtianity, and of its Sufficiency for the Pur- 


poſes it has anſ{wer'd. But yet {ure you will not 


ſay, that it is not in itſelf ſufficient for greater 
and more excellent Purpoſes, than thro* the 


Corruption and Folly of Men it has actually 


accompliſh'd. 9 
What I have here mention'd in the way of 


Hypotheſis only, my Lord of London has in the 
lame Paſtoral Letter ſhewn from Hiſtory and 
Experience to have been the real Caſe ; © Thar 


the Chriſtian Inſtitution has in fact had a far 
« greater Effect in the Advancement of true Re- 
« ligton, and the Reformation of the Lives and 


« Manners of Men, than any Teaching or Di- 


* ſcipline the World had in the days of Hea- 
theniſm. And this is ſufficient to our pre- 


« {ent Purpoſe, tho ſo great is the Corruption 
* of human Nature, that notwithſtanding thoſe | 
« Means of Inſtruction and thoſe Reſtraints from 
ce Wickedneſs (which Chriſtianity affords us) 
ce many Diforders and Exceſſes are pracis'd in 
« Chriftian Countries. For the Delign of the 


£ Chriſtian Inſtitution was not to force Men to 


ebe good, but only to propoſe fir Motives and 
« proper Encouragements to make them ſo; 
* and our. Saviour himſelf ſuppoſes that in his 
* Kingdom here upon Earth, there will always 
* be Tares growing up with the Wheat (4 
* Mixture of Good and Bad) till he himſelf 
„ thall make the na Separation. Thus his 
Lordſhip excellently argues in favour of Chri- 
ſtianity as oppos d to Paganiſm, from a Com- 

pariſon 
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pariſon of the Lives and Practices of Chriſtians 
with thoſe of Pagans, as he had before done 
from their Principles and Articles of Faith. And 
as he here neither ſays nor ſuppoſes, that Chri- 
ſtians are not faulty in their Practices with re- 
gard to ſome neceſſary and fundamental Branches 


of Duty, but only that their Lives are in the 


general more agreeable to the plaineſt and moſt 
important Precepts of Morality, than thoſe of 
the Pagans were; ſo in the other Caſe he nei- 


ther ſays nor ſuppoſes, that Chriſtians do not 


diter in ſome great and fundamental Articles of 
their Religion ; but yet affirms, that they are 


in the general agreed about thoſe plain Articles 


of Faith, which relate to the Subſtance, the very 
Being of Religion; concerning which there was 


the wideit Difference among the antient Philo- 
ſophers. Thus one Argument reflects Light on 


the other; the Method of Deduction is the ſame 
in both, and you can therefore no more ſuppoſe, 


that his Lordfhip intended in the former to ſay, 


that Chriſtians were agreed in all neceſſary Ar- 


ticles of Faith, than that he deſign'd in the lat- 


ter to conclude, that their Practice Was conform- 
able to all neceſſary Branches of Duty. 
But you ingeniouſly urge againſt Dr. Berri- 


L 


p. 15. 


man's Interpretation of the Paſſage in Debate, 


That 90% thought his Lordfhip's Paſioral Letters 
bad been in Defence of Chriſtianity in particular. 
You ſhould rather have ſaid, of Reveal'd Re!j- 
gion in particular, for that I take to be his 
Lordſhip's principal Deſign ; tho' accidentally, 
and ex avundanti, he ſpeaks in one part, of the 
_ peculiar Excellencies of the CHiſtian Revelation. 
His Arguments are levell'd, not againſt Jews 
but Derjts. He is here fſhewing the great Ad- 


vantage of a Divine Revelation, without conſi- 


Z _ Uering 
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dering minutely what concerns the Chriſtia, 
as ſuch. But be that as it will: Does Dr. Ber- 
riman affirm or intimate, that his Lordſhip had 
written in Defence only El Religion in general £ 
Or is this implied in his ſaying, that his Lordſhip 
7 here of Religion only in a general View & 
preſume you will allow it to be one Argument 
in favour of a Divine Revelation, that it explains, 
clears, and enforces the principal Branches of na- 
tural Religion; tho' tis plain, that the Branches 
of natural Religion (which I preſume is what 
the Doctor means by Religion in general are 
not diſtinguiſhing parts of Chriſtianity. 
Your next Argument againſt the Doctor built 
upon the ſcholaſtic Axiom, GENERALS IN- 
CLUDE PARTICULARS, I ſcarce know what to 
make of. Upon conſidering it every way, it 
| ſeems to reſolve into this Dilemma, tis either 
falſe Logic, which I would not willingly impute 
to you, or the moſt glaring Miterentation 
which I am till leſs willing to ſuppoſe you guilty 
of. If you mean, that a Defence of Religion in 


general muſt include a Defence of Chriſtianity in 


particular, this will be juſt as good Logic as to 
ſay, That becauſe the genus Animal includes 
under it the Species Man, Horſe, Ec. therefore 
a Definition of Animal is a Definition of Man 
in particular, or as diſtinguiſh'd from Horſe. 
Whereas the Caſe is juſt the reverſe ; the more 
general an Idea is, ſo much the fewer Ideas tis 
made up of; and therefore ſomething more is 
requiſite to the Defence of Chriftianity in parti- 
cular, than of Religion in general. Thus Chri- 
ſtians of all Denominations agree in thoſe ge- 
neral Articles, which concern the very Being 
bf Natural Religion ; tho? they differ as to 
lome that are diſtinguiſhing and eſſential Parts 
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of the Chriſtian Inſtitution ; as concerning a 
Trinity of Perſons in the Godhead, the Neceſ- 

_ fity of Water-Baptiſm, and the like.--—-Bur if 
you take the other part of the Dilemma, and 
ſay you ſpeak of Chriſtianity in general, as your 
Words ſeem to imply, then what Excuſe can you 
have for thus repreſenting the Doctor's Mean- 
ing, when he not only expreſsly ſays, that he 

interprets the Biſhop's Words of Religion in ge- 
neral, as diſtinguiſh'd from Chriſtianity, bur 'tis 
plain, that his whole Argument againſt you is 
built upon that Suppoſition ; and therefore there 

was ſcarce a Poſſibility of miſtaking him. 

And thus, Sir, I think, I have given an eaſy 
and natural Interpretation of what his Lordſhip 

means by the Suvſtance of Religion and the ne- 
ceſſary Enforcements of the Practice of it; and 
ſhewn, that he ſpeaks of Religion as ſuch, of 

the prime Verities and plaineſt Outlines of Duty, 
or (as his Lordſhip expreſſes the ſame Thought 
in other Words a few Lines before) of Points 
which concern the very BEING of Religion and 
Virtue. This is a Senſe nervous and ſtrong, as 
well as clear and conſiſtent, conſiſtent with the 
Context, and with the Argument in hand, as 
well as with Truth. 55 
I can think of but one Objection more to this 

Interpretation, which can be worth conſidering. 
After enumerating thoſe primary Articles of na- 
tural Religion, the Being of a God, the eſſential 
Difference between Virtue and Vice, and a fu- 
ture State of Rewards and Puniſhments, in which 
the ſeveral Denominations of Chriſtians agree, 

his Lordſhip next proceeds to ſome other Articles 

in which there is as univerſal an Agreement; 

as © That Chriſt was a Teacher {ent from God, Paſt. Les 

and that his Apoſtles were divinely 1 P. 25. 
e 1 
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« that all Chriſtians are bound to declare and 


e profeſs themſelves to be his Diſciples ; that 


c not only the Exerciſe of the ſeveral Virtues, 
ce but alſo a Belief in Chriſt is neceſſary in or- 
der to their obtaining the Pardon of Sin, the 
« Favour of God, and eternal Life; that the 
« Worſhip of God is to be perform'd chiefly by 
« the Heart in Prayers, Praiſes, and Thankſ- 
« givings; and as to all other Points, that they 


are bound to live by the Rules, which Chriſt 
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ce Scriptures. This is what you call His Lord- 


ſhip's Summary of Chriſtianity; but I think 


tis evident from the imperfect Enumeration, that 
his Lordſhip intended no ſuch thing. For what 
do you think of Baptiſm and the Lord's Supper, 


of the ſeveral Articles of Redemption and San- 


ctification, of the Doctrines of a Reſurrection 
and laſt Judgment, and many more that might 


be nam' d? Are not theſe Neceſſaries as well as 
the others? Or can you have ſuch a low Notion 
of his Lordſhip's Chriſtianity as to allow them 


no place in his Creed? So fthort a Syſtem may 
well enough ſuit with ſome Diſpoſitions, bur 1 
believe yon are the only one, who will give it 
as his Lordſhip's. And it you will pleaſe to read 
over the /xtÞ general Head of the ſame Paſtora; 
letter, you may be convinced that his Lordſhip | 
would include a great deal more, than you in- 
tend, in a Summary of Chriſtianity. „ 
But you will ſay, however that may be, be it 
a complete Summary or not, yet 'tis certain tha: 
he mentions ſome Articles which are no Part of 
Natural Religion, and therefore that can't be 


what his Lordſhip means by Religion in the Paſ- 


{age in queſtion, and conſequently it can mean 
nothing leſs than Chriſtianity. But 1 11 5 
ETD this 
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this 1s judging from only a partial View of his 


Lordſhip's Argument; for his Lordſhip is not paſt. Tet: 


only comparing Chriſtianity with Pagan Philo- 
{ophy, as it was free from thoſe Differences 
which were among the Philoſophers in Points of 
the greateſt Weight and Moment, but allo as no 
one Philoſopher had more Right than another to 
impoſe his Scheme upon Mankind; which laſt 
Reaſon made it neceſſary for his Lordſhip to 
ſhew that Revelation had ſuch a right. Di- 
vine Revelation gives us a Rule of Faith, which 


mere Philoſophy wanted; and therefore his 
Lordſhip adds to the Argument in Favour of 
Chriſtianity, built upon a ſuppos d Agreement 
of Chriſtians concerning the Subſtance of Reli- 


gion, another taken from its Authority and 


Weight, which Chriſtians of all Denominations 
were likewiſe agreed about; as that Chrift was 


a Teacher ſent from God, and that his Apoſtles 
Were divinely inſpir d, with ſome few Articles 
more, which were ſo immediately and neceſſa- 


rily connected with them, that Chriſtians muſt 


as neceſſarily agree in them alſo. And thus his 
Lordſhip has ſhewn beyond all contradiction the 


ſuperior Excellency of revealꝰd Religion to the 
antient Philoſophy, in the two Inſtances propos'd, 
as from the endleſs Differences among the Phi- 


loſophers in points of the greateſt Weight and 
Moment, and from the inſufficiency of all their 
Schemes for want of a proper Authority to im- 


poſe them upon Mankind; and yet he has judi- 


ciouſly avoided the other Extreme of aſſerting 
a greater Agreement and Unanimity among 
Chriſtians than was neceflary to his Argument, 
or conſiſtent with Fact and Experience. To 
I ſhall therefore beg leave in this Place to 
make uſe of your own Words. It were ea/y * 
7, Ad 
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add many other t hings of this Nature to conſtrin 
his Lordſbip's Meaning in this excellent Paſſage, 
but as I preſume it fully appears, from what has 
been already ſaid, I ſhall give you no farther 
trouble on this Head, but proceed to conſider 
another Paſſage in his Lordſhip's Paſtoral Let- 


ter, which I ſhall ſhew that you have miſtaken 


as much as the former. 


II. The Paſſage I mean is a Continuation of 


that which I have cited in p. 22. and runs thus: 


Here then is a ſix d, certain, and uniform Rule 
of Faith and Prattice, containing all the mosT 
NECESSARY PoINTS of RELIGION; 
eſtabliſp'd by a divine Sunction, embraced as ſuch 
by all Denominations of Chriſtians, and in itſelf 


_ abundantly ſufficient to preſerve the Knowledge 


end Pradtice of Religion in the World. This I 
take to be a ſuccinct Account, or a kind of Re- 


capitulation of what his Lordſhip had juſt before 
{aid more at large: And therefore the preceding 


Paragraph will ſerve for a Comment upon this, 


If it really wants a Comment. What his Lord- 


ſhip call'd before the Subſtance of Religion, and 


Ihe very Being of Religion and Virtue, he here ex- 
preſſes by the Mo S T NECESSARY Points 


of Religion; and therefore what I have ſaid al- 


ready to ſhew that the Biſhop ſpeaks of Religion 


as ſuch, or of the primary and fundamental Prin- 
ciples of Natural Religion, is alſo to be applied 


here: Which I take to be a Key to the whole 


Paragraph. Thither therefore I refer you for 


Brevity's ſake, leaving you to make the Appli- 
cation, which is ſo eaſy and obvious: And you 
will find that it effectually diſarms you of all 
thoſe Conſequences, which you would gladly fix 


upon his Lordſhip. 


But 
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But you lay great Streſs upon the Words 


moſt neceſſary, and turn them into Variety of 
Shapes, in order to ſhew, that his Lordſhip muſt 
intend by them the Subftance of Religion, the 
eſſential and fundamental Points of it, in ſuch a 
Senſe as to exclude all other Points from being 
neceſſary in any Degree or in any View what- 
ever. Your Learned Adverſary had diftinguiſh'd 
between moſt neceſſary and neceſſary, a Diſtin- 
Ction which you treat with an Air of Ridicule, 
and triumph with a Levity that was by ns 
means decent in an Addreſs to the Lord Biſhop 

of London. But if you pleaſe, Sir, to recollect 
a little, and conſider over again your own In- 


ſtance taken from the Properties of Matter, 


perhaps you may be convinced that your Tri- 
umph came before the Victory; that the very 
Inſtance you give proves directly againſt you, 


-% 


and therefore the Ridicule muſt fall on another 
erſon than you intended. Diviſibility and Gra- 


Letter, 


vitation (ſay you) are neteſſary Properties of P. 22. 


Matter. They are inſeparable from it, and con- 
tain'd in the very Idea of it ; now can any thing 


be more neceſſary than theſe neceſſary Proper- 


ties here there is real Neceſſity, there 
can be no Degrees of Compariſon. A very little 
Acquaintance with the Newtonian Philoſophy, 
would have ſhewn you, that this is all Miſtake ; 


and a proper Application of this very Inſtance 


to the Subject in hand might have ſet you 


right, and ſhewn you the Juſtneſs of diſtinguiſh- 
ing Neceſſity into different Kinds; which in com- 


mon Language amounts to the ſame, as the 


Diſtinction into different Degrees, and is, as 1 


ſhall ſhew you, no new-cν DiſtintFion. __ 
Neceſſity is always relative, and what may be 
neceſſary in one reſpect, may not be fo in ant 
5 other. 
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other. And when there is ſuch a Connection 
between two Things, that the Idea of one im- 
plies, or cannot be conceiv'd without the Idea 
of the other, that I call Neceſſity in the higheſt 
Senſe, or Neceſſity abſolute in its ſelf ; not as 
oppoſed to relative, but to contingent. Thus in 
your Inftance, Diviſibility is abſolutely or in the 
higheſt Senſe neceſſary to Matter; becauſe it 


is contaiird in the very Idea of it. Matter can- 


not be ſo much as conceiy'd to exiſt without it. 
But Gravitation 1s neceſſary in another, and that 


a ſecondary or lower Senſe. Matter can be con- 
_ ceiv'd to exiſt without it, and therefore it is not 
_ Eſſential or neceſſary to it as Matter: But in 
another View it is neceſſary, viz. as Matter is 


concelv'd to exiſt under ſuch a particular Frame, 
as Experiment and Obſervation ſhew it in fact 
to exiſt under. It is neceſſary to it under its 


_ preſent Circumſtances, as *tis ſuppos d to be a 


univerſal Property: And as ſoon as you con- 
ceive the material World to be diveſted of it, 

the Frame, under which the preſent Syſtem ap- 
pears, will be quite alter'd, tho' the Mattter it 
ſelf will yet remain *. And thus you ſee, Divi- 
ſibility 


2 a [2 


n 


* The ingenious Dr. Pemberton in his View of r 
T/aac Newton's Philoſophy, p. 20. ſays; © Every Pro- 
„ perty of which any Particle of Matter is in itſelf _ 
* poſſeſs'd, and which is not barely the Conſequence 
* of the Union of this Particle with other Portions 


of Matter, we may call an eſſentzal Property. Ex- 


« tenſion we apprehend to be one of theſe eſſential 
Properties, and Impenetrability another, ——But 
* (p. 22.) we ſhould not haſtily conclude, that what- 


Lever is found to appertain to all Matter, which 


* falls under our Examination, muſt for that Rea- 
* ſon only be an eſſential Property . 
— a . o 
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ſibility is neceſſary to Matter in one Senſe, and 


Gravitation in another; and perhaps there ma 


be no Impropriety in ſaying, that Diviſibility is 


a Quality more neceſſary to Matter, than that 


neceſſary one of Gravitation. And thus in your 
other Inſtance, an honeſt Heart is neceſſary to a 
good Writer in one View, and a clear Head in 
another; and the former I ſhould put in a higher 
Degree of Neceſſity than the latter, tho poſſibly 
ſome may place them upon a Level, or invert 


the Order of them. 


And now to apply this Diſtinction to the 


Subject in Debate. Neceſſity may in like man- 


ner be applied to different Articles of Religion 
in different Senſes; ſome may be neceſſary to 


one end or in one view, ſome in another; and 


according to the importance of thoſe ſeveral 
views or ends, ſo the ſeveral Neceſſities may be 


rank'd into different Orders or Claſſes, or be 


diſtinguiſh'd into different Degrees. Thus thoſe 


Articles which are neceſſary to the very Being 


of Religion as ſuch, or without which there can 


66 


© be. deriv'd from ſome unſeen Diſpoſition in the 


% Prame of Nature. Sir IS AAC N EWTON has found 


KReaſon to conclude, that Gravity is a Property 


* univerſally belonging to all the perceptible Bodies 
in the Univerfe, and to every Particle of Matter 
* whereof they are compoled. But yet he no where 
* afſerts this Property to be eſſential to Matter. 
„And he was ſo far from having any Deſign ot 


* eſtabliſhing it, as ſuch, that on the contrary he 


has given ſome Hints worthy of himſelf at a Cauſe 


for it; and expreſsly ſays, that he propos'd thoſe 


* Hints to ſhew, that he had no ſuch Intention.“ 
See Cotes's Preface to. Sir Iſaac Newton's Princip, 


Mathemat. and Dr. Cheyne's Philoſophical Princaples, 
. 40 85 
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be no Religion, may be abſolutely or * 


neceſſary, or neceſſary in the firſt and higheſt 
degree, or moſt neceſſary ; ſuch are, what his 
Lordſhip inſtances in, the Being of a God, and 


a Providence, the eſſential Difference between 


virtue and Vice, a future State of Rewards and 
Puniſbments. In the next Place there are other 
Articles, which, tho' not neceſſary to the very 


Being of Religion, yet are neceflary in another 


view, dig. to preſerve in the World a due Re- 
verence and Regard to the Deity ; as Worſhip 
of him and him only, Prayers, Praiſes and 


Thankſgivings, and avoiding profane Sweating, 


dic. Theſe may be call'd neceſſary in the next 


degree, as being of ſecondary Conſideration and 


Importance. Again, there are other Articles, 
which may not be neceflary in the two former 
reſpects, and yet are ſo in another view, 2. 
to preſerve the Peace and Happineſs of this 


Life, as Juſtice, and Mercy, with the Duties of 
the ſecond Table: And theſe may be in a lower 


degree of Neceſſity than the former. Again, 


there may be other Duties, which may be ne- 


ceſſary in none of the former reſpects, and yet 
may be neceſſary to another End, and may ſtand 


in a ſtill lower degree of Neceſſity than the o- 


ther, as Temperance, Sobriety, and thoſe other 


Duties, which are neceſſary for the Preſervation 


of our Health. And thus thoſe ſeveral Points 
of Religion may be all neceſſary, and yet ſtand 
in different Orders or Claſſes, or in different 


degrees of Neceſſity, For Neceſſity is here the 
Relation of Means to an End; and may be pro- 


perly greater or leſs, as the End is more or leſs 
mportant. #arther, Neceſſity may be diſtin- 


guith'd with regard to different Perſons, or to 


the game Perſons under different Circumſtances 
n R Ditterens 
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Different Stations and Circumſtances are differ- 

ent Relations; and may therefore be a founda- 
tion for different Duties: And thus what may 1 
be neceſſary for one Perſon may not be ſo for 
another ; what may be Duty to a Magiſtrate, 
may not be ſo to a Subject; and what may be 
a neceſſary Article of Faith to a Scholar, may 
not be ſo to a Peaſant; as there may be others, 

which are neceſſary for all. Thus what are ne- 
ceſſary to the very Being of Religion, or what 

his Lordſhip calls moft neceſſary, are neceſſary 

to all Men as Men, or as rational Creatures. 

And thus what are neceſſary to the very Being 

and Eſſence of Chrifianity (or what are uſually 

calYd Fundamentals) are neceſſary to Chriſtians. 

as Chriſtians, or as Members of the Church of 

Chriſt. And thus laſtly, what may not be ne- 

ceſſary to all Chriſtians, may yet be neceſſary 

to ſome Chriſtians, to Chriſtians under certain 
Circumſtances ; thoſe may not be neceſſary to 
the unlearned, which yet are ſo to Divines and 
Scholars, 5 

But you urge, that ot hing can be neceſſary Letter, 
at all, which is not abſolutely, indiſpenſably, and p. 25. 
moſt neceſſary. Here is much the ſame Fallacy, 

as we meet with in a famous Book, call'd Chri- p. 359 
fianity as old as the Creation : © No Rational Ed. 470. 
e Creature, who attends to the Dictates of his 

e own Mind, can be ignorant of his Duty, ſo 

ce far as tis neceſſary for him to know it.” The 
_ ambiguity lies in the Word neceſſary ; and what 
feems to be wondrous ſhrewd under the Shetters 

of that equivocal Term, will appear to be a mere 
Quibble, if you ask this plain Queſtion, Nece/- 

fary for what © Preſervation from Miſery, the 

zowett degree of poſitive Happineſs, and a high 
degree of Happineſs, are all ſo many different 

F r 
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Ends; and what is neceſſary for the laſt, is not 
neceſſary for either of the former. The meaneſt 
Parts and Acquirements may be all that are ne- 
ceſſary for the two firſt, when ſomewhat more 
is nedeſſary for the other. Thus following mere 
natural Light may be all that is neceſſary for 
ſuch as can have no Knowledge of Revelation: 


embracing the indiſpenſable and eſſential Parts 


of Chriſtianity may be all that is neceſſary for 
his Salvation, who has not Abilities or Oppor- 
tunities of entering into the more remote Parts 


and minute Circumſtances of it. But as I pre- 
ſume you muſt allow (what is plain from the 


Parable of the Talents, and ſeveral other Parts 
of Scripture, as well as agreeable to common 


Senſe) that Perſons of ſuperior Abilities, who 
acquire a more adequate Knowledge of the ſe- 


veral parts of their Religion, and make a proper 
Uſe of them, will have a ſuperior Reward ; ſo 


I think, we may juſtly ſay, that a complete 


Knowledge of our Religion may be neceſſary 
to ſuch as have Abilities for it, tho' not ſo 1. 


diſpenſably neceſlary, as of what concerns the 


very Being and Eſſence of Chriſtianity. * 

By this time, Sir, I hope you perceive that 
the learned Doctor's diſtinction 1s not merely 
nominal, or a Diſtinction without a Difference, 


but what there was good ground for. But if 


you will ſtyl inſiſt, that tis not proper to ſpeak 


* Thus the learned Dr. Vaterland: A Doctrine 
*© may be ſaid to be weceſſary to the Being of the 


* Church, or to the Salvation of ſome Perſons fo 
« and ſo qualified, or to the Salvation of All: And 


many Queſtions may ariſe about the preciſe Dex 


« gree of the Neceſſity in every Inſtance, ” Import- 


ace of the Trin. p. 9. 


— —— 


2 
of different degrees of Neceſſity (becauſe what 
is neceſſary can be no more than neceſſary) if 
you inſiſt, that what I have ſaid amounts only 
to a Proof of different kinds of Neceſſity, with 
relation to different Ends, this will be only a 


Diſpute about Words, and what *tis not worth 


contending for. You muft {till allow the Thing, 
Viz, That Points of Religion may be neceſſary 
in one view, that are not ſo in another ; 'That 


their Neceſſity may be more or leſs extenſive ac- 


cording to the nature of the End propoſed ; 
That what may be ny for the Being and 
Support of eng mg as ſuch, may not be ne- 


ceſlary for the Being and Support of Religion as 
ſuch; and That what Points are neceſſary for 


this laſt End are the moſt extenſively neceſſary, 
or of the firſt Importance, or what his Lordſhip 
calls the moſt neceſſary Points of Religion. 
This is the way I chuſe to take in explaining 
what is meant by different degrees of Neceſſity, 
as it {ſeems to me to be the moſt exact, and leaſt 
liable to Exception; but I may add, that there 
are alſo different degrees of Neceſſity, with re- 
gard to the ſame End, in a popular Senſe at 
leaſt, if not in a {tri or philoſophical one. 
Thus Steep, Temperance and Exerciſe may be 
all neceſſary for the Preſervation of Health; and 
yet, I believe, a Phyſician will tell you, that 
they are not all equally neceſſary, but their Ne- 
ceſſity ſtands perhaps in the Order of the three 
degrees of Compariſon. And thus Prayer and 
Faſting may be neceſſary to a religious courſe of 
Life, yet not equally ſo; and both of them 
may ſtill be 1% neceſſary than thoſe not ne- 
ceflary Articles of a Belief in God, and of a 
ure State. . 


III. But 


ö 
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III. But I go on to conſider another Paſſage 
in the Paſtoral Letter, from whence you would 
conclude, that his Lordſhip muſt mean, that 
Chrittians of all Denominations are agreed about 
all the neceſſary and fundamental Articles of 


their Religion. The Paſſage, I mean, is this; 


« As to Points of greater Intricacy, and which 
© require uncommon Degrees of Penetration and 
« Knowledge; ſuch indeed have been Subjects 

ce of Diſpute among Perſons of Study and Learn- 


cc ing in the ſeveral Ages of the Chriſtian Church; 
e but the People are not oblig d to enter into 


te them, ſo long as they do not touch the Foun- 
te dations of Chriſtianity, nor have an Influence 
cc upon Practice. In other Points, it is ſufficient 
tc that they believe the Doctrines ſo far as they 
find, upon due Enquiry and Examination, ac- 
ce cording to their ſeveral Abilities and Oppor- 
e tunities, that God has reveabd them.” What 


his Lordſhip here ſays is very rational and con- 
ſiſtent, but expreſs d ſuccinctly and in few Words, 


as it is not to be expected, that upon ſuch a co- 
pious Subject as a Defence of Revelation, his 
ordſhip ſhould diſcuſs every Point at large in 


the narrow Compaſs of a Paſtoral Letter to his 


Dioceſe. - Yet I think the Words are full and 


plain enough to ſtand clear of the meaning you 
would give them, and of the Conſequences you 


would deduce from them. His Lordfhip had be- 
fore ſhewn, that all Chriſtians were agreed a- 
greed about the plaineſt and oſt neceſſary Points, 


about what concern'd the Subſtance, the very 
Being of Religion; and he here anſwers a tacit 


Objection of U nbelievers, that Chriſtianity con- 
tains Abundance of intricate Points, which the 
generality of People were not competent Judges 
of ; which even the Learned were no more 1 

| about 


11 


about than the Philoſophers were about their 
Doctrines, and which yet were requir'd to be 
believ'd as neceſſary and fundamental Parts of 
our Religion. To this his Lordſhip anſwers by 
_ diſtinguiſhing between /e Doctriues thempetves, 


which God had reveald, and the Points of 
greater or more than ordinary Iatricacy, which 


require uncommon Degrees of Penetration and 
Knowledge, and which the People are not oblig'd 
ts enter into, ſo long as, or becauſe, (as Fil al- 
low the Words may be interpreted) they | thoſe 


intricate Points] do not touch the Foundations of 


Chriſtianity, nor have an Iuſiuence upon Practice. 
The Diſtinction is here the ſame as his Lorcſhip 
had made a little before between the Grcilni- 
ſtances and the Subſtance, the Manner of Things 
and the Things themſelves. And thus if you will 


allow his Lordſhip to be his own Interpreter, it will 


aut 


be clear what he means by the Points of greater, 


or more than ordinary I[atricacy, viz. the Circii n- 
ſtances of Things, not the Subſtance; the Manner 
f them, not the Things themſelves; which are what 
{eldom or never touch the Foundations of Chri- 
ſtianity, or have an Influence upon Practice. But 


et this does not excuſe the People from look 


ing into, or believing the Doctrines themſelves 


which God has reveal'd; for his Lordſhip ex- 
preſsly ſays, It is ſufficient if they believe the 


Doctrines; which implies, that they ought to 


believe them. The Doctrines themſelves, as 


contain'd in certain expreſs Propoſitions penn'd 


for our Inſtruction by holy Men of old, under 
the Guidance or Influence of God's Holy Spirit, 
may be clear and explicit, when yet there may 
be ſeveral Minuteneſſes, or remote Conſequences 


and Appendages to them ; which, as they may 


uſefully engage the Attention of Men of Parts 


F and 
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and Learning, ſo they will be no more the Con- 
cern of the Unlearned, (as lying out of their 
Sphere) than the Study of Mathematics or A- 
{tronomy. ws 

To this Interpretation you may poſlibly give 
your Aſſent upon the fond Hopes, that it will 
ſquare with your Notion of an univerſal Agree- 


ment among Chrittians in all neceflary Points, 


and infer all thoſe valuable Conſequences of La- 


titude and Comprehenſion, which you have de- 


duced, and would gladly. impute to his Lordſhip. 
Thus you think, all diſſenting Chriſtians, i. e. 
all who call themſelves Chriſtians (be they Ari- 
ans or Socinians, Quakers or Anabaptiſts, be 
they for Calvin or the Pope, for the Kirk or the 


Inquiſition) ſtand upon a Level with thoſe of the 


Eſtabliſhment, are equally Chriſtians and Bre- 
thren, united in the ſame common Faith, and 
equally Heirs of the fame common Salvation, as, 
or becauſe, they agree in all Points, which touch 
the Foundations of Chriſtianity, and have an In- 
fluence upon Practice. But, good Sir, where 


does his Lordſhip ſay this or any thing like it? 


Or by what Rules of Logic will you deduce it 


trom the Explication given of the Paſſage in 
Queſtion? Points of Intricacy the People are not 


oblized to enter into.---——1n other Points it is ſuf- 
fcient if they believe the Doctrines. All the 


Diſtinction his Lordſhip here makes, is betwixt 


the Doctrines which tis ſufficient for the People 


to believe, and the Points they are not oblig'd 
to enter into or believe, viz. Points of Intricacy. 


His Lordſhip does not particularly define, what 
are thoſe Doctrines which ris ſufficient for the 


People to believe, but he oppoſes them to Points 


of Intricacy. To be a Point of Intricacy or 


not, is a kind of Criterion, by which we are to 


judge 
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judge whether the People are, or are not oblig- 
ed to believe it. The whole therefore that this 


amounts to is, That the Doctrines, that the 
People are oblig'd to believe, are not Points 


of Intricacy; or in other Words, That the ne- 


ceſſary and fundamental Doctrines of Chriſtianity 
are at leaſt plainly and clearly reveal'd ; which 
is ſaying no more than the moſt judicious and or- 
thodox Divines have ſaid, yea, and prov'd too *. 
But is this affirming, that all Denominations of 


Chriſtians agree in Fundamentals? or that Fun- 


damentals are ſo plain and clear, as irreſiſtibly 
to work Conviction, or make it abſolutely im- 


poſſible for Men to err about them? or can you 


think his Lordſhip capable of ſaying a thing 
ſo weak and irrational as the one, or ſo contrary 
to Fact and Obſervation as the other? The 
Truth is, his Lordſhip has left theſe two Points 


in medio, neither affirming nor denying any 


— . 8 
Upon this Footing Chriſtianity may be de- 
fended againſt the Objections of Infidels, and 
upon this his Lordſhip has defended it beyond 
all reaſonable Exception; tho' there is no Argu- 
ment ſo ſtrong, but what its falſe Friends or 
3 Enemies may warp or cavil at. I can 
ee no other way of vindicating our Religion a- 
gainſt the Objection ſuppos'd; for to attempt to 
_ vindicate it by falſe Facts or falſe Reaſonings, is 
betraying and weakening, not truly {upporting 
it. Deiſts may tell us, That Chriftians are di- 
vided even in what they call Fundamentals, or 


—— 


* Thus Dr. Waterland gives it as one mark of Fun- 
_ damentals, that * they are plainly, frequently, and 


© ſtrongly inculcated in Scripture.” Importance of 


the Trin, p. 8. 
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that Divines differ in explaining what they mean 
by Divine Perſon, Eſſence, Trinity, or a hundred 
more {uch Terms. it you pleaſe; yet this will 
make no Impreſſion upon well-diſpoſed Minds, 
nor be any Reaſon to them to conclude, that 
Chriſtianity is not ſufficiently clear and explicit, 
or that it leaves 5 in the dark, as much 
as natural Reaſon ; becauſe of the former Diffi- 
culty they have this ready Solution, That no 
divine Revelation can be ſufficiently clear to over- 
rule neceſſarily the Paſſions and Prejudices of 
Men without deſtroying their Free-agency, which 
may therefore account for their Differences; and 
as to the latter, they can anſwer, That Chriſti- 
ans are not in the dark, nor do differ ſo much 
as thoſe that had no Guide but natural Reaſon, 
becanſe they are agreed about thoſe eſſential 
Points of Religion, concerning which the Philo- 
ſophers differ d. „„ Ns 
I confeſs, you have preſs'd the Objeftion 


ſomething farther than had been done before b 


the Author of Chriſtiaaity as old as the Creation, 


and others of the Tribe, whom his Lordſhip 


was confuting. Yet I think, all the additional 

trength you have given it may be enervated 
and deftroy'd upon the ſame Principles. What 
you urge, is this; it fgnifies nothing that Chri- 
ſtianity ſettles ſome Points of Importance that 


natural Reaſen could not determine; if it intro- 


duces others of EQUAL IMPORTANCE, that 
natural Reaſon would never have thought of, 
and leaves them in a State of Obſcurity and Un- 
certainty. This is the Reinforcement you have 
given to the Infidel-Objection ; this the import- 
ant Difficuity you have rais'd, and know not 
how 10 get rid of upon Dr. Berriman's Diſtin- 
Gion. Pleaſe to conſider what follows, and pou: 
5 haps 
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haps it may help you out of it, conſiſtent with 
the Poctor's Principles. 


I muſt beg leave to deny, that the Points 
which Chriſtianity has introduc'd, and about 


which Chriſtians differ, are of equal Importance 
with thoſe of Natural Religion; about which 


Chriſtians are agreed, and the Philoſophers dif- 


fer d. The Being of a God, the eſſential Dif- 


ference between Virtue and Vice, a future State 


of Rewards and Puniſhments, are Articles eſſen- 

tial to Religion as Religion, and therefore muſt _ 
be of primary Conſideration and Importance, 

above thoſe which are only eſſential to Chriſtia- 


nity as Chriſtianity : for what is eſſential to the 
Genus, is prior in order of Nature, prior in 
Weight and Dignity to that which is only eſſen- 
tial to the Species. Belief in God is eſſential to 
Religion in the Abftradt; Belief in Chriſt is eſ— 
ſential to the Chriftian Religion: The latter 


| ſuppoſes the former, but the former does not 

{ſuppoſe the latter; or he that believes in Chriſt, 
muſt neceſſarily believe in God, but not vice 

_ verſa + And again, he that denies the Exiſtence 


of God, ſubverts the Truth of Chriſtianity ; as 
he, that roots up the Foundation, overturns the 
Superſtructure and all that belongs to it, tho? 


the Superſtructure may be pull'd down without 
_ deſtroying the Foundation. And therefore to 


deny the Being of a God is an Error of worſe 
Conſequence than to deny either the Divinity 


or Incarnation of Chriſt. Thus alſo tis evident, 
that a corrupt Chriſtianity is better than no 


Chriſtianity, that a bad Religion is better than 
none, Deiſm better than Atheiſm; and there- 


fore that the fundamental Articles of Natura 


Religion are more neceſſary than thoſe of the 
Chriſtian. And this is exactly agreeable . Dr. 
oy e Fa Herts 
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Review, Berrimau's Account. © Thoſe Points of Belicf 
p-. 5. © are the moſt 1. 7 which diſtinguiſh us 

« from down-right In 
ſtinguiſh us from Arians and Socinians are ne- 
« ceſlary alſo, although not in the ſame degree 
< with the other, it degrees of Compariſon may 
@ be allow'd ; as I have ſhewn, they may, 


above. But, it ſeems, the learned Doctor has 
p. 6. faid, that we differ about the proper Objelt of 


religious Morſpip. I ſuppoſe, Sir, you will not 
deny, that ſome Chriſtians worſhip Chriſt as a 
divine Perſon, others as a Creature: The Soci- 
nians themſelves, (at leaſt the beſt Part of them) 


however they degraded the Son of God in other 


reſpects, went not ſo far as to throw off the 
Worſhip of him; * though I am not ſure, but 
ſome Arians may. What then will you reply 
to this Argument? Will you ſay that Chritti- 
ans are all agreed about the Object of Wor- 
ſhip, or will you deny this to be a neceſſary or 


important Article ? If you take the former Part 


of the Dilemma, you contradi& a Fact the moſt 

' notorious of any in the World: If the latter, 

you deny what is evident to a Demonſtration, 

and what (if I underſtand you right) you have 
ſometimes allow'd, ſpeaking of this Article, as 
Letter, @ moſt material and important Point, and a 


p. ei. prime Article of Religion. Thus you muſt al- 


p. 34- 


3 


„* 


* "Tis plain from the Racovian Catechiſm, that 


the Sxcinians not only admitted the Worſhip of the 


Son, but even made it a eee Article of 


Chriſtianity. Facile intelligitur eos, qui nomen 
** Domini Jeſu Chriſti zzvocare nolunt, Chriſtianos 
** hactenus non eſſe; quamvis alioqui Chriſti no- 


men profiteantur, & doctrine illius ſe adherere 


* dicant, Catechiſin. Racov. 
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low, that Chriſtians differ about the Object of 


Worſhip, you muſt allow that this is a Differ- 
ence in a material and neceſſary Article, and 
you maintain, that there are no degrees of Ne- 
ceſſity, that what is neceſſary at all muſt be 100. 


neceſſary; and how then will you get rid of 


the Deiſt's Objection, which upon our Principles 


vaniſhes at once? For I am to obſerve, that 


Chriſtians are thus far agreed about the Object 
of Worſhip ; they all worſhip the One God, the 


Creator and Governour of all things, Jehovah 


and the God of IJſrael, God both of the Old 


Teſtament and New, which is what the Pagans 
did not: Moſt of them that paid any Worſhip 


to God at all, did it to I know not what Jupiter, 


or an «known God. In this reſpect then Di- 
vine Revelation has the advantage of mere Rea- 
ſon or Philoſophy, in the primary or moſt mate- 


rial Article of divine Worſhip. Bur Revelation 


has made further Diſcoveries concerning the na- 
ture of the Deity, as that there are Three Di- 


vine Perſons coeternal and coequal, each of which 


bears a diſtinct Part in Man's Redemption; 


7 


which, when known to be true, muſt certainly 


be neceſſary to be believ d. For *tis neceſſary 
that we conſider each Perſon, as being what he 


is, as ſtanding in that relation to us, which he 


really does ſtand in. As to theſe Particulars 
Chriſtians are not entirely agreed; which, tho 


they may be neceſſary in ſome reſpects, or to 


ſome ends, which may be more or leſs important, 
yet are not neceſſary in the ſame reſpects, or to 


the ſame ends, as this general Truth is, That 


God the Creator and Governour of the World 


is to be worſhipp'd. This is neceſſary to pre- 


ſerve the very Being of Religion in the World, 


which is the moſt important Point of all; the 
| ; | other 
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other may be neceſſary, but for an End leſs im- 
portant, as to preſerve in the World a pure and 


erfe&t Chriſtianity. To conclude this Point: 


he Object of Worſhip may be conſidered in 


two different reſpects; either as to the One 


Being who is worſhipp'd, or the Three Divine 


Perſons united in that one Being. As to the 


former, Chriſtians are agreed, which the Pagans 
were not; as to the latter indeed they differ, 


(tho by the Fault of themſelves, not of Reve- 


lation) but the former I have ſhewn to be much 
more neceſſary and wh oe than the other, as 
rinciple of natural Reli- 


it ſecures the main 


gion, and as the Denial of it muſt neceſſarily be 


Letter, 
| P- 30. 


attended with greater Damnation. And there- 


fore it can't be ſaid, that, © tho it ſettles many 
* Points which natural Reaſon could not deter- 
cc mine, yet it hath introduc'd others of equal 
ce Importance, and left even good and honeſt Men 


< to eternal Diſputes and Differences about 


C—_— F 

And now, Sir, give me leave to look back, 
and obſerve what your Conduct has been in this 
pretended Vindication of the Lord Biſhop of 


London. What might have been reaſonably ex- 
pected, was not barely an Attempt to ſhew what 


were his Lordſhip's Sentiments in the Paſlage 
intended, but a real Vindication of them, upon 


the juſt Principles of Religion and Reaſon. For, 


I know not by what Figure of Rhetoric, you 
will make an Interpretation of a Paſſage to be 


the ſame, as a Vindication of the Sentiments 


ſuppos'd to be contain'd in it. And what if you 
had made the Point you have labour d? 


What if you had ſhewn, that all the World had | 
till now been miſtaken in his Lordſhip? What 
if you had prov'd, that his Lordſhip thought the 


Dit 


1 
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Differences among Chriſtians were not material, | 
or that he was for encouraging your Plan of | 
Union, and opening a Door for a Comprehenſion | 
of all Sects and Parties? Would his Lordſhip's | 
ſingle Authority, however great in other Caſes, | 
0 would ſpeak it with juſt Deference) would a 
ngle Authority have been ſufficient to weigh in | 
the Ballance againſt the united Voices of the moit | 
Learned in the ſeveral Ages of the Church, or a- | 
gainſt Scripture, Reaſon a conſtant Experience? | 
Or could Ion with a due Decorum and Conſiſtency 
lay ſuch a Weight upon it in this Inſtance, when 
ou ſhew ſo little Regard to it in all other Caſes? 
mutt own, Sir, that, though I pay as great a 
Deference to my Lord of London's Judgment as 
to any Man's, yet in a Cafe fo plain, it would 
have weigh'd but little with me. And therefore 
I can't but think, that you have dropt the moſt 
material Point in giving us a PLAN, and leav- 
ing us to find out the Arguments and Reaſons 
to ſupport it. But to wave his; What is the 
Method you have taken in explaining his Lord- 
ſhip's Meaning? Have you carefully attended to 1 
the Argument, and interpreted the Words a- \ 
greeably thereto, or conſiſtently with the Rules l 
of Language and Criticiſm > Or have you not 
uſed a little dexterous Management and Shuffling 
of Words, in order to make ſuch ſentiments turn 
up as were agreeable to your Wiſhes and In- 
clinations ? Pleaſe, Sir, but to conſider how you 
have dealt with the three Paſſages I have exa- 
min'd, in order to make them ſpeak as you 
would have them. In the firf, you have chang'd 
RELi610N into CHRISTIANLTY, which is 
the g Vie, the fundamental Error, which | 
runs thro? the whole. Can you think his Lord- | 
ſhip ſo inaccurate a Writer, as to uſe the Words 1 
2 ö pro- 
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promiſcuouſly, when the whole Argument turn'd 
upon a juſt and proper uſe of them? In the ſe- 
coad, you have interpreted the MO s T zeceſſary 
Points, as if his Lordſhip had ſaid A L L the ne- 
cefſary ones; which are plainly as different as a 


part and a whole. And in the third, you have 
explain d PoI NTS of INTRICACY, as excluſive 
of the eſſential Articles of Religion only, when 
his Lordſhip plainly uſes them, as oppos'd to 
the ſeveral Doctrines of Chriſtianity, which are 
neceſſary to be believ'd more or leſs. And thus 
you have play'd one and the ſame Game through- 
out, abuſing Words and warping Expreſſions, 
as it beſt ſuited your own Hypotheſis. This 
is what appears to me to be the Truth of the 
Caſe after the moſt impartial and attentive Exa- 
mination ; and therefore you will not take it a- 
miſs, that I put you in mind of your Promiſe; 


* If I can be couvinc'd, even that I have miſtaken 
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your Lordſhip's meaning, I will not ſo much as 
plead the Liableneſs of human Nature to Error, 
but readily and publickly humble my felf, and 
as your Lordſpips Pardon. This looks fair and 
decent; and I don't doubt of your Conviction, 
it you will but pleaſe to give this the Reading, 
with the ſame attentive and unprejudiced Mind, 
with which I read your Letter to his Lordſhip. 


And here, Sir, I might fairly take my Leave, 
having in my humble Opinion fully explain'd 
the Paſlages in Queſtiòn, in his Lordſhip's Pa- 
floral Letter, and anſwer'd every thing ſuggeſted 
in favour of your Interpretation, which carries 
the Face of an Argument: And J hope, it ſuffi- 
ciently appears, that nothing like the Opinion 
you are pleaſed to impute to his Lordſhip, is ei- 
ther contain'd in his Words, or implied in the 
YE Argu- 
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Argument he was upon. And as to the ſeveral 


Conſequences you have deduced from the Prin- 
ciples ſuppos d to be his Lordſhip's in favour of 
your comprehenſive Scheme, or PLAN for Chri- 
ſtian Union, they are all your own, and his 
Lordſhip ſtands clear of them: The Foundation 


being rooted up, your noble Superſtructure falls 
of Courſe. . 


Had you been pleas'd to have enter'd into 


the Merits of the Cauſe, and given us Reaſons 
to ſupport your general Poſition and the In- 
ferences from it, they ſhould have been duely 
conſidered, as they might have furniſh'd Matter 


for very uſeful Enquiries, and led our Thoughts 


to the Confideration of Points of great Weight 
and Moment. And when any thing of that kind 


ſhall appear, it may be ſoon enough to enter 
particularly into thoſe Matters. „ 

But becauſe, in your next Eſſay, you may poſ- 
ſibly tell us, that if thoſe you have imputed to 
his Lordſhip are not his Lordſhip's real Senti- 
ments, yet they ought to be, and therefore you 
were willing, extremely willing, to ſuppoſe they 
were; J ſhall briefly give you my Thoughts con- 
cerning the general Method of diſtinguiſhing 


Fundamentals from Non-fundamentals ; or of 


finding, what are the Points, which 'tis neceſſary 


for People to unite and agree in, and what they 


may differ about, conſiſtently with the Peace 
and Unity of the Church. I ſhall not deſcend 


to Particulars, but leave you to make the A 

plication; by which you will eaſily ſee, whether 
the Differences ſubſiſting among Chriſtians, are 
ſo inſignificant as you pretend; whether in fact 


they agree in one Lord, one Faith, one Baptiſm, 


and ought therefore to unite in Communion ; or 
whether the Caſe be not quite otherwiſe. 


(3. Indeed 
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Indeed there is a certain Senſe, in which ſe- 
veral Authors, both antient and modern, have 
ſaid, that all Chriſtians agree in the Eſſentials 
of Chriſtianity ; * meaning thereby, that unleſs 
they do ſo agree, they are not properly Chriſti- 
ans, whatever they may call themſelves. This 
I juſt hint by the way, to obviate an Objection 
which might ariſe from the ambiguous Senſe of 
the Word Chriſtian. To fay, that all Chriſtians 
are agreed in this Senſe is true, but not to the 
Purpoſe ; for the Queſtion is, whether all De- 
nominations of Chriſtians, or all who profeſs 
Chriſtianity, be agreed in Fundamentals or not? 
I proceed therefore to enquire, 


I. What Lind of Doctrines thoſe are, which 
are to be look d upon as fundamental, or neceſ- 
ſary for Chriſtians in order to their Unity in 
Church-Communion. N jo 


II. What thoſe are, in which a Latitude may 
be allow'd, or concerning which Chriſtians may 
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* This is what Irenæus means, when he fays ; 
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ev Knit, &c, Iren. adv, Hæreſ. L. I. c. 1. And to 
_ this Purpoſe Mr. Chillingworth ſpeaks; When we 
„ Tay, that there ſhall be a Church always unerring 
. in Fundamentals; our Meaning is but this, that 
u there ſhall be always a Church, to the very Being 
. Whereof it is repugnant, that it ſhould err in Fun- 
4 damentals; for if it ſnould do ſo, it would want 
L the very Eſſence of a Church, and therefore ceaſe 
_ tobe a Church. Chillingw. Relig. of Proteſtants. 
Chap. 3s F. 55. „ | | | | 
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differ, conſiſtently with the Peace and Unity of 
the Church. 


I. As there are ſome Articles eſſential to Re- 
ligion as Religion, ſo there muſt be ſome that 


are eſſential to Chriſtianity as Chriſtianity ; and 


as the latter is a Species comprehended under 
the other, ſo it muſt require ſomething more to 
conſtitute its Eſſence. With reſpect to theſe 
Chriſtianity 1s a fix d, certain, and determinate 
thing; it ſubſiſts while they ſubſiſt, and when 


they are deſtroy'd, it is deſtroy'd alſo. They 


no more alter with Mens Circumſtances or Con- 
ditions, than abſtract Ideas alter by a Change 
in Particulars. Indeed the Caſe is the ſame in 
the Chriſtian Religion, as in every thing elſe: 


there is ſomething neceſſary to its very Exiſt- 


ence, and ſomething entirely deſtructive of it. 
Thus there are certain things neceſſary to the 
Preſervation of Life; as Reſpiration, Circula- 
tion of the Blood, E9c. as there are others as ne- 
ceſſarily deſtructive of it; as thruſting a Dagger 


into the Heart, drinking Poiſon, &c. Apply 


this Inſtance to Religion; and the former we 
call fundamental Truths, the latter fundamental 
Errors. I am here ſpeaking of Chriſtianity, as 


abſtracted from particular Perſons ; for with re- 


ſpe& to them, tis an indeterminate thing. We 


can never determine what is indiſpenſably ne- 


ceſſary to the Salvation of each particular Per- 
ſon ; or rather, there can be no ſuch thing as a 
Standard for Fundamentals to all, * any more 
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than there can be a Coat to fit Perſons of all 


Sizes. Or if we ſhould think this might be 


done by bringing it down as low as poſſible; 


yet we ſhall find, that we can never know what 


will be low enough: for as in the natural World 
there is a Scale of Beings riſing gradually from 
inſenſible Matter to the higheſt created Intelli- 
gence, ſo that tis impoſſible to determine where 


the indiviſible Line paſſes, which diſtinguiſhes 


the ſeveral Ranks or Claſſes of Beings ; ſo in 
the Chriſtian World there is ſuch a Variety in 
Mens Abilities, with regard to Religion, as 


riſes by a gradual Aſcent from the loweſt to the 


higheſt, and makes it impoſſible to aſſign the 
Partition which divides the Claſſes of Funda- 


mentals and Non-fundamentals, or to ſay, thus 
much is neceſſary for the loweſt Claſs of Chri- 


ſtians, and no more. But yet this hinders not 
but Chriftianity may be a determinate Thing 
in the Abhſtract, or without reſpect to particular 
Perſons : And 'tis evident that it muſt be fo, as 


there muſt be certain Things neceſſary to its 
Support and Subſiſtence, as a Syſtem of Reli- 
gion, or a general Rule of Faith and Manners. 


And this is what we muſt endeavour to preſerve 
ſimple and entire, and have no Communion with 
ſuch as do not. F there come any unto you, and 
bring not this Doctrine, receive him not into your 
Houſe, neither bid him, God ſpeed. 


The next Conſideration then is, How, or by 
what Rules, we ſhall judge what is thus neceſ- 
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conſequently that may be fundamental and neceſ- 
© fary to one, which to another is not ſo. Which 


„Variety of Circumſtances makes it impoſſible to 
© ſet down an exact Catalogue of Fundamentals. 
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ſary or eſſential to our Religion, and what is 
not of ſo much Importance as to break the Unity 
of the Church. . 
Jour Doctrine is, that the ſeveral Denomina- 
tions of Chriſtians agree in all the neceſſary Ar- 
ticles of Chriftianity ; and, in conſequence, your 


Rule of Fundamentals will be the ſame as that 


of the Remonſtrauts, Dogmata que apud omnes 
in confeſſo ſunt, Articles concerning which all 


Chriſtians. are agreed f. And how very few 


will theſe be ? And will not this Rule pur it in 
the Power of every perverſe Man, to make that 


ceaſe to be fundamental, which had always been 


ſo, till he diſputed it? There is nothing fo plain, 
eſpecially in Religion, but what may be, and 
actually has been, diſputed F. And therefore I 
queſtion whether this Rule will leave us many 
more Neceſſaries, than were receiv'd by the an- 
tient Pagans ; and ſo Chriſtianity, as to its Sub- 


ſtance, or neceſſary Conſtituents, will be little, if 


Letter, 
P. 13. 


any thing, more than mere natural Religion; 


and therefore we had been as well without it. 


Pleaſe then, Sir, to conſider whether what fol- 


lows, may not be a juſter Method of ſettling 
Fundamentals. 1 


1. As previous to the reſt, tis neceſſary that 


we believe the Scriptures, that is, that we re- 


3 
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Clem. Alexandr. Stromat. Lib. 1. P. 326. Ed. Potter. 


And thus Socinus himſelf confeſſes : © Nec Chriſti- 


ana fides incertis ſcripturis innixa eſt, ſed ipſorum 


hominum culpa eft, quo minus, ea quæ clariflime 


Socini Reſp, ad Scrup. 


celve 


& conſtantiſſime ſcripta ſunt, illi intelligant. ” 
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ccive the Old and New Teſtament as of Divine 
Authority, and as our Rule of Faith and Man- 
ners. In conſequence of which, we muſt believe 


rhe whole, as penn'd by the inſpir'd Writers, to 
be infallibly true. We muſt admit no political 
Fiction, no pious Frauds, or Arguments mere! 


ſpecious; for that will deſtroy the Authority of 


the whole. And if we once depart from our 
Rule, that the whole is true, we can never 
know where to ſtop ; ſome will be for rejecting 
one Part, and ſome another, till by degrees no- 


thing will be left that all are agreed in. In con- 


{equence of this Belief of Scripture ; 


2. Whatſoever is there declared to be neceſ- 

| fary, muſt for that Reaſon be ſo. Thus when } 
we are told, that except a Man be born of Wa-. 
ter and of the Spirit, he cannot enter into the | 


Kingdom of God; this will be an effectual Proof 
of the Neceſſity of Water-Baptiſm Yet there 


are ſome who call themſelves Chriſtians, that 


wholly reject it. 
3. Not only what the Scripture declares to 
be neceſſary in expreſs Terms, but alſo what 
appears by plain and immediate Conſequence to 
be inſeparably connected with what is declared 
neceſſary, or what (if not declared neceſſar 

vet) is neceſſary to the main Scheme of Man's 
Redemption by Chriſt, with regard either to its 
Eud or Means. Thus the grand End of all is 
is the Salvation of Mankind, and whatever de- 
ſtroys or evacuates that End, muſt be a funda- 
mental Error. The Means to this End are 
twofold, meritorious and conditional. The me- 


vitorious Means is the Sacrifice of Chriſt: The 


conditional, Repentance from dead Works. W ho- 
ſoever denies either of theſe, or what is plainly 


and neceffarily connected with them, errs fun- 


damentally. 
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ine damentally It would carry me to too greal N 
lan- a length to ſhew particularly what theſe Do- 1 
eve | Qrines are; and you may ſee it well done to 

, to Four hand by ſome excellent Authors, which 1 

ical hall ſer down in the Notes; whio have clearly 

rely W prov'd ſeveral Doctrines to be futidamental, 

7 of MW which, you muſt allow, Chriſtians are very far 

our from agreeing in. Can you think then, that . __ 

ver under theſe material Differences all Chriſtians Letter, 

ing fand upon a level, united in the ſame common p. 28. 

no- Faith, and equally Heirs of the ſame common 


- Salvation? Or, as each Sect think themſelves 

in the right, muſt not either Peace and Unity 
ceſ. be deſtroy'd, or the eſſential Parts of Chriſti- 
hen WM anity (72. e. Chriſtianity itſelf) be given up? 
Va. And in this caſe, I think, it can be no difficult 
the matter to determine which ſhould give way. 
roof | + © Peacè in ſuch caſes muſt be ſacrificed to 
ere WM © Truth and Charity, that is, to the Honour of 
hat c God, and the eternal Intereſts of Mankind. 


to II. There are other Doctrinès, in which a 
hat Latitude may be allow'd; they are oppos'd in 
to Nature to what we ſpoke of under the laſt Head, 
red and may therefore be oppos'd in Name, and 
ary WW calld Non-fundamentals. They are not merely 
ns | indifferent; (for then they would be no part of 
its Religion) bar are uſeful more or ſeſs, to ſome 
is WM Perſons, and under ſome Circumſtances ; tho 
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they are of leſs Value than the Peace and U- 
nity of the Church, and therefore we ſhould 
not divide upon them. And theſe are commonly 


Circumſtantials and Appendages of Doctrines 


expreſsly reveal'd : Ty are either remote and 
obſcure Conſequences deduc'd from them, or elſe 


they relate to the Manyer in which Things are. 


And theſe are what his Lordſhip declares, the 


the common People are not oblig'd 70 enter into; 
Dix. becauſe they have not Abilities to judge 


or determine about them. The DoFrines them- 
ſelves may be plain and eaſy, when conceiv'd in 
that general way, in which they are reveal'd ; 

but when they ate branch'd out minutely, or 
dreſs'd up with all the Furniture which ſpecula- 


tive Men have given them, they become then 
no longer the Buſineſs of any, but Men of Spe- 


culation. Thus in the Article of the Trinity, 
the general Doctrine as deliver'd in Scripture is 


plain and 1 44 as far | as tis neceſſary to 


be believ d. But ſpeculative Men have gone 
farther; they have purſued the Doctrine in its 
ſeveral Conſequences, and ſometimes have exa- 


min'd it by the ſtated Rules of Philoſo hy, 


(which might be either true or falſe, as it hap- 
pen d) and thus have brought themſelves into 


Difficulties, which they could not get out of 


conſiſtently with the true Doctrine, and by a 
too great conceit of their own Abilities have run 
fuch Lengths as to make the Scripture bend and 
give way to philoſophical Subtleties, and by de- 


parting from the ſimplicity of the ng 75 have 


quite unſettled and deſtroy d the true Faith, in 


_ pretending to explain and defend it. And this 


has made it neceſſary for ingenious and learned 
Men to oppoſe true Philoſophy to falſe, to enter 


more minntely into ſeveral Branches of Po- 


&rines 1 


< plain Chriftian to 
“ not ordinarily obliged to be more minute in 
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Arines than would have been otherwiſe necef-. 


fary, to guard the right Faith by proper Pi- 


ſtinctions and Explications, according to the 


Rules of Science: And thus Terms of Art have 
been introduced into the Subject, which the 


People are and muſt be Strangers to. They 


© are of uſe indeed (ſays an excellent Writer“) 


ce for ſettling the Controverſy with greater Ac- 


te curacy among Divines who underſtand ſuch 


Terms; but the Doctrine itſelf is clear with- 


e out them, and does not want them, but ſtands 
F firm and unfhaken, independent of them — 


Any plain Man may eaſily conceive, that Fa- 
© ther, Son and Holy Ghoſt are properly divine, 
are not one the other, and yet are one God 

be by an intimate Union; and that the Son in 
F particular being God and Man, is one CHriſt. 


“ Theſe prime Verities, and whatſoever elfe is 


Le neceſſarily implied in them, may be conceivd 
e to be right, and whatſoever is contrary to 
them, or inconſiſtent with them, will of con- 


«© ſequence be ary. This is enough for any 
10W or believe; and he is 


© his Inquiries, or to underſtand Scholaſtick 

AR nos 5 
When theſe ſublime Articles are made the 

Subject of Speculation, no wonder the common 


People are puzzled and confounded, as they 


would be with a Problem in Algebra, or indeed 
about the commoneſt Things, if treated philo- 


ſophically. Should a Plowman ſet himſelf to an- 


{wer Zeno's Arguments againſt Motion, no doubt 


but he would be plung'd in inextricable Diffi- 
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culties; yet this would hardly perſuade him that 


of their Depth, as to examine the Modus of that 
nction and Union which is in the Divine 
Nature, they may perplex themſelves without 

end: which yet will be no more Reaſon for de- 


he ſtood ſtill, while he was conſcious of follow- 
ing his Plow. And I may add, that when the 
moſt acute and learned Divines venture ſo far out 


Diſt! 


nying ſuch Diſtinction and Union, than there is 


for denying the Diſtinction and Union of the Þ 


human Soul and Body; or for calling in Que- 
ſtion the Truth of the Newtonian Syſtem, be- 
cauſe the Principle of Gravity is what wwe can 


| fee no Poſſibility of explaining, or accounting 


for upon mechanical Principles. This Diſtinction 


may, Ihope, help to lead you out of a great Mi- 


ſtake you have fallen into, in imputing to Dr. Ber- 


| Letter, inan the Opinion, that the /cholaftic metaphy- 


P. 20. 


eview, 
| p. 6. us 


ical Doctrine of the Trinity is a neceſſary Arti- 
cle of Faith. The Revealed Doctrine is one 


Thing, and the ſcholaſtic Explication of it an- 
other; the former is neceſſary, as being the very 
Doctrine into which all Chriſtians are baptix d; 
the latter not ſo, being no more than an human 


Comment, and not ſufficiently clear to vulgar 


1d. 
Letter, 
Po 20. 


Apprehenſions. But Chriſtians are not agreed 


either in the one or orher; and therefore what 
the learned Doctor ſays concerning the Doctrine 
of the Trinity, is not neceſſarily to be interpre- 


ted of the ſcholaſtic metaphyfical Explication of 


it. But you think it muſt, for this admirable 


Reaſon ; All Chriſtians agree in what they Ar- 
PRENEND 70 be the Stripture-Dofirive of it. 


Moſt certainly; for I ſuppoſe you will ſcarce 
meet with a Man, that believes contrary to what 
he apprehends. Jo apprehend a Thing to be 


true, and to believe it to bę true, are Propoſitions 
991 N . 8 0 E exactly | 
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exactly identical; or if they admit of a Diſtin- 
Gan, believing is in that caſe a neceſſary Conſe 
uence of apprehending ; which amounts to the 
ame. And thus they that agree that the true 


pul 


Doctrine of the Trinity is only to be learnt from 


Scripture, can hardly differ in what they Both 


apprehend to be the Scripture-Doctrine of it; for 
that would be to differ and agree about the 


ſame Thing: But yer, as to what is really and 


truly the Scripture-Do&rine, in that they may 


be as wide aſunder as the Eaſt is from the Weſt, 


or Truth from Falſhood. The Stoics and Epi- 
cureans were agreed, as to what they appre- 
Hended to conſtitute the Nature of Virtue and 
Vice, 1. e. they were agreed, that what each 
apprehended their Nature to conſiſt in, that it 


did really conſiſt in; yet their Opinions were 
directly oppoſite. And thus Athanaſius, Arins, 


and Socinus, were all agreed as to what they 
apprehedned to be the Scripture- Doctrine of the 


3 e. they were agreed that the Scrip- 
ture- 

what was really the true or Scripture-Doectrine, 
their Opinions were widely different. 


rine was the true Doctrine; yet, as ta 


And thus, Sir, I have given you my Thoughts 
concerning your Vindication of my Lord of Lon- 


= don, with all that Freedom which becomes a 
Lover of Truth, and which the Importance of 


the Subje& requir'd. I ſhall only beg leave to 


add, that ſince you have made ſo free with his 
Lordſhip in the Cloſe of your Letter, as to ex- 
poſtulate with him upon his Conduct, to aſſume 
the Character of a Teacher and put his Lord- 
ſhip in mind of what he is accountable for in 
that Day, when that which is done in ſecret 
fall be revealed openly, and even to tell him 


with an Air gf Importance, what the impartial 
Fi 15 * FT =, 7” World 


ES 1 

Mild will expelt from his Lordfpip ; hope, 1 
may without Offence deſire you to apply this 
Doctrine to your ſelf, to examine your own 
Hearty whether your Letter to his Lordſhip be 


| the Reſult of a ſober and impartial Enquiry, in 
wr 0 the Fear of God, in an awful Regard to the 
14:48 p. 9, 43. great Tribunal you appeal to, and with the juſt | 
1 ERoeverence you profeſs to bear to the Epiſcopal 
= Character, or whether you have not been in- 


fluenced by fome worldly Motives, ſome paſ- 
fionate Regards for Principles eſpouſed! without 


1 ſufficient Examination, and adhered to for the 
IM! ſake of ſome Political Confiderations, or Party- 
3 Attachments: Whether you are ſerious in im- 
bh puting theſe Principles to his Lordſhip, and in 
„ earneſt believe them to be his real Sentiments; 
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— -. -.- 
. 


Bj and if not, whether you have been acting the 
B14% Part of a good Chriſtian, in turning theſe ſe- 

TI rious Things into Jeſt and Ridicule, and in en- 
deavouring to leſſen that Weight and Eſteem 
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| | = Which are jultly due to his Lordſhip's Paſtoral 
14389! 1 Letters, written in defence of the common Cauſe 
Li [+ | of revealed Religion, and which have done ſo 
Rl much real Service in ſtemming that Tide of 
| Infidelity, which has of late Years been break- 
1 ing in upon us. And in particular let me in- 
1 treat you to conſider, whether you have dealt 
HENS ; fairly in endeavouring to ſcreen yourſelf under 
34 Letter, the Cover of the Diſſenters in general, while you 
1 P. 1 44. are pleading for ſuch a Latitude, as not only the 
1 Church of England, but of Scotland alſo and 
' EH. Geneva, and all the Churches of the Reforma- 
1 tion, and, I may add, even the beſt Part of the 
Diſſenters here amongſt us, have conſtantly 


hen their Abhorrence of, and, tis to be 
hoped, will continue ſo to do. You-ſeem to me 
to have taken too great a Liberty in ſpeaking 
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in the Name of the whole Body of our Dis- 


ſenters; and I am perſuaded you can have no 
good Grounds for repreſenting them as agree- 


ing to his Lordſpip's (meaning your own) Rule. 
You well a . the principal Part of them 


always have been, and ſtill are, of contrary 
SVentiments, particularly with regard to the e- 
| ceived Doctrine of the Trinity, and ſeveral 
other Articles of as great Importance, which 
vou are for excluding the Lift of Fundamentals. 


heſe afe Points which it greatly concerns you 


to weigh attentively and impartially; and if you 
Jo ſo, there will be no doubt but it will have 


its proper Effect; which is the hearty and ſin- 
cere Deſire of, 1 e 


STR, 


Mur Humble Servant; 


Tho. Johnſon, 
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